TiffUpd 1997

Aborigines of Tasmania. 251

associated in their minds with an excursion to the
bush.

Their geographical knowledge of the country in which
they lived is remarkably accurate and minute. The
relative bearings and distances of its more prominent
headlands, bays, mountains, lakes, and rivers, are
distinctly impressed on their minds. When at any time
a chart of Tasmania is presented to them, it seems, at
least in the case of the older and more intelligent Abo-
rigines, only to embody the picture of its form and
dimensions which their own fancy had enabled them to
sketch.

The contiguous islands of the Straits were frequently
visited by the tribes located on the northern coasts of
Tasmania. A species of bark or decayed wood, whose
specific gravity appears to be similar to that of cork,
provided them with the means of constructing canoes.
The beams or logs were fastened together by the help
of rushes or thongs of skin. These canoes resembled,
both in shape and in the mode by which they were
impelled and steered, the more elegant models in use
among the Indians of America. Their peculiar buoyancy
secured them effectually against the usual hazards of the
sea. .

Beyond the construction of these rude canoes, their
ingenuity was rarely exercised in devices of a useful or
ornamental kind. Of a sluggish and phlegmatic tem-
perament, they ‘were aroused to action only by the
pressure of want, or by the joyousness which nature has
connected with muscular play. The craving which is
planted in our breasts after excitement, was supplied in
their case by the exercise of hunting, and by the feats
of agility and strength which the y'ezl_ls of the corrobery
were designed to stimulate and applaud.

The spears and waddies, which served them as the
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instruments of procuring food, are too well known to
stand in need of description. Baskets, of a circular
shape, were fabricated by the women out of long grass
or rushes. Strength and compactness, united with
capacity, were the only ends which were sought to be
reached in their texture. These were fastened around
their persons in the act of diving, and were used as the
receptacles of the shell-fish, which was thus obtained.
It was customary, also, for the women to form rows of
the more lustrous shells, which are abundantly scattered
over the sea-coast, by means of attenuated pieces of skin,
and to wear them as decorations around their necks. A
cluster of such glistering shells was termed merrina. A
similar love of ornament was displayed in the flowers
and feathers with which the heads of both sexes were
generally found to be attired.

Their social history was rather characterised by the
absence of what is venerable and lovely, than by the
prevalence of what is dark and revolting. Harmony
and good humour seem generally to have reigned among
the members of the same tribe. The force of the
parental instinct was usually strong enough to render the
maintenance of their offspring a care and a delight.
Instances, however, have occurred in which the child has
been wantonly sacrificed to the dread of famine. When
it is borne in mind that polygamy prevailed among them,
the abject condition of the female sex may be easily
conceived.

No pretensions to any kind of witchcraft seem to have
ever sprung up among them. The character of the tribe
was stamped, with very slight varieties, on all the in-
dividuals of whom it was composed. In cases of sick-
ness or violent pain, relief was generally sought by
bleeding the sufferer. It was effected by means of flints
or crystals, the extremities of which they contrived to
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sharpen. No one presumed to be more qualified than
another to suggest or to administer a cure. The office
of watching over the sick and dying was left to the
‘women. After death, it was usual to burn the corpse.

Legal authority was unknown to them in their primitive
state. Instead of an elective or hereditary chieftaincy,
the place of command was yielded up to the bully of the
tribe. o

The moral apprehensions which prevailed among them

- were peculiarly dark and meagre. It is remarkable that
a persuasion of their being ushered by death into another
and a happier state of existence was almost the only
remnant of a primitive religion which maintained a firm
abode in their minds. As might be expected, however, -
their ideas of a life beyond the grave were entirely of a
sensual kind. To be enabled to pursue the chase with
unwearied ardour and unfailing success, and to enjoy in
vast abundance and with unsated appetite the pleasures
which they courted on earth, were the chief elements
which entered into their picture of an elysium..

‘While there was no term in their native languages to

- designate the Creator of all things, they stood in awe of
an imaginary spirit, who was disposed to annoy and
hurt them. The appearance of this malignant demon
in some horrific form was especially dreaded in the season
of night. .

There are two customs of a superstitious kind still
retained among them ; neither, however, bearing the
slightest reference even to low and misguided views of
religious homage. The one is, an anxiety to possess
themselves of a bone from the skull or the arms of their
deceased relatives, which, sewed up in a piece of skin,

- they wear around their necks, confessedly as a charm
against sickness or premature death. . The otheris a fear
of pronouncing the name by which a deceased friend was
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known, as if his shade might thus be offended. Nothing
is more offensive to them than a departure from the rule,
which they have prescribed to themselves on this point,
by the white people with whom they may be drawn into
converse. To introduce, for any purpose whatever, the
name of any one of their deceased relatives, calls up at
once a frown of horror and indignation.

Art. II1. On the Mythology of the INNew Zealanders:
By J AMES Hamiiv, Missionary, Orooa, New Zealand.

TrE New Zealanders, in relating their mythology, can
give no account of the origin or creation of the heaven
and earth, or any of the heavenly bodies: they had,
however, an idea that the heaven and earth formerly
cohabited together, and that the heaven which they called
(and do still call) Rangi, was the husband of the earth
called Papa. The result of this union was the birth of
four sons, as they are designated sometimes; butare more
usually called according to their proper natures, as trees,
kumaras, &c. The first of these, called Tane, was a tree,
from which both trees and birds were produced. It is
said that, as soon as Tane was born, he posted up the
heavens to the place which they now occupy. The
second son of Rangi and Papa was called Rongo, or
Rumara, who it is said married Pani, a kumarae, by
whom kumaras were produced. The third son was
called Tekee, and from him sprung the human race.
Ta,ngarra was a fourth son, who is said to be the father
of all kinds of fishes and eels.

We are also informed of Piri, the husband of
‘Wakaahu, two stones producing thunder, or, as they are
sometimes termed, gods of thunder, ‘because able to pro-
duce it. '
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We likewise hear of Rooenuku, the husband of Ron-
gomai, the two colours of the rainbow.

Tekee, the third son of Rangiand Papa, is said to have
begat men : but nothing satisfactory of his first-born is
known, or indeed of any of hisoffspring. The line here
seems completely broken* ; nor is anything more heard
of man till we come to Mahuika, who by some is said
to be the grandfather of the Mani family ; though nothing
of his immediate offspring is known, nor from what
family he descended.

The next person introduced to our notice is Heneni-
tepo, a woman, who is generally stated to be the mother
of the Mani family, though nothing of her husband is
known, or whether she had any husband; and yet she

is said to have born six sons, whose names and order of
birth are as follows ; viz.—

Manimua, Man_ipae,
Maniroto, Manitikitikiotaranga,
Manitaha, and Manipotiki,

who is said by some to have died in the birth; but
by others not. By some it is stated, that the older
brothers witnessed the birth of Manipotiki, and laughed,
in consequence of which he died; and that this
circumstance was the eause of the introduction of death
into the world, and that man ever since has been subject
to disease and death. If this had not happened, the
New Zealanders say, man would never have died, except
by the hand of violence.

Others again affirm, that Manipotiki was born alive,
and that it was he who fished up the island, and did
many wonderful works: but, boasting to . his brothers
one day that he could be born of his mother a second

* The natives observe, that they have no doubt but that there was
a regular line of descent, but that it has been:forgotten, having no
kind of book to assist the memory.
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time, he endeavoured to effect it; but his brothers
witnessing the sight, laughed, in consequence of which
he died, and so became the cause of the introduction of
death into the world. Those who maintain that Mani-
potiki died in the birth an infant (which by far the
greater part of the natives do), ascribe all the wonder-
ful works to Manitikitikiotaranga, which others ascribe
to Manipotiki. Mahuika is acknowledged to be a man ;
but he is sometimes said to be fire, because he was able
at all times to produce fire at his pleasure. Where this
man resided, and where the Mani family were born, they
do not inform us : it is, however, generally affirmed that
he lived to see all the Mani family grown up.

It is observed, that all the Mani family went out to fish
one day (where that place is nobody-knows). The older
brothers were busily employed in fishing, while the
younger brother sat still and did nothing : he was, how-
ever, frequently asked when he was going to catch some
fish for himself, being assured by the others that he
should have none of theirs: he very carelessly replied,
¢ What should I fish for?” and continued to sit still. - At
length his brothers upbraiding him with his idleness, he
took up the hook, and casting it into the sea, he brought
up more with one cast of the hook than all his brothers
had done the whole time they had been fishing. On
another occasion they all went out a-fishing ; his brothers
were busily employed as before, but he as usual sat still :
his brothers threatened to feed him with the scales of
the fish if he continued to waste his time there; he how-
ever took no notice of their threats, but remained quiet
in the canoe. His brothers, having caught a sufficient
number of fish for their purpose, were about to return on
shore : he immediately took up his hook and cast it into
the sea, and brought up more with one cast of the hook
than all his brothers had caught. On seeing this and
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many of his wonderful works, his brothers began to dis-
like him, and to be jealous of his influence. ‘When they
arrived on shore they seized all the fish, both his and theirs,
and told him he might have the scales if he liked,
but he should not eat one of the fish,—which they never
allowed him to do. Being however anxzious to cook
some of the fish, they sent him to Mahuika to fetch some
fire for that purpose. He came to his grandfather and
asked for some fire : his grandfather cut off his little
finger, and gave it to him. He immediately left him,
and was returning to his brothers with the fire in his
hand, when, on coming to aplace on his way where was
some water, he wilfully extinguished it, and again ap-
peared before his grandfather, telling him that he had
slipt and fallen down, by which means the fire was put
out. Mahuika gave him the finger next to his little one,
which having shared the same fate as the former, he
again presented himself before the old man ; but feigned
to be another person, by endeavouring to speak in
another tone of voice. His grandfather then cut off his
third finger and gave it to him, which also he put into
the water, and returned to the old man. Mahuika, having .
heard of the fame of- his grandson, began strongly to |
suspect that it was he who was playing him these tricks, |
and said to him, ‘“You are, perhaps, my grandson
playing me these tricks?” The other made no reply,
but laughed. The old man, on perceiving that it was
his grandson, said to him, “I will be revenged on you
for serving me in this manner ;” and cutting off his fourth
finger, or the one next his thumb, the whole place was
in a blaze. Young Mani, finding himself pursued by the
fire, began to run from place to place to escape being
destroyed by the devouring flame.. At length, being
encircled on all sides, and seeing no place to which he
could fly for refuge on earth, he flew up into the air among
VOL. 1. NO.IV. s
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